1 This is most evident in the chronological scheme set out in Targum Pseudo-Jonathan Exod 19:1, 3, 9, 10-13, 16, continuing into Exod 24:1, 16, with which compare and contrast b. Shab. 86b, 88a; Mek. de R. Ishmael Beshallah 2:1; 3:5ff. 2 Targumim are cited from the following critical editions: (TO) Alexander Sperber, ed., The Bible in Aramaic, vol. 1, The Pentateuch according to Targum Onkelos (Leiden: Brill, 1959) By way of contrast, this paper will attempt to discern and comment upon the differing emphases and concerns which a close reading of the individual targumim bring to light. In particular, it will investigate the stances of the several targumim towards the giving of the Torah and three central matters: the place of the Temple and its relationship to Torah; the Synagogue and Beth Ha-Midrash and their relationship to Sinai; and the mystical traditions associated with the theophany at Sinai as suggested by the targumim. Careful analysis of these items may help us to elucidate the varied ways in which the targumists understood the gift of the Torah to Israel, and their conceptions of the meaning of this central biblical event for their hearers and readers.
The Giving of the Torah, the Temple, and the Temple Service
The Bible itself suggests that Sinai was a sanctuary, at least for the occasion of the giving of the Torah. 4 Thus, like Zion in later times, it is a mountain on which the Divine Presence is revealed (Exod 19:2, 11, 18-24; 24:9-18). Consequently, it has set boundaries which, if transgressed, lead to the death of the offender (Exod 19:12-13), and in whose vicinity only those who have sanctified themselves may congregate 
